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Below I present the most important testimonies from this treatise:
He it is who was our Savior in willing compassion, who is that which they were. For it was for their sake that he became manifest in an involuntary suffering. They became flesh and soul, that is, eternally which (things) hold them and with corruptible things they die. And as for those who came into being, the invisible one 3 taught them invisibly about himself. Not only did he take upon «himself» the death of those whom he thought to save, but he also accepted their smallness to which they had descended when they were «born» in body and soul. (He did so) because he had let himself be conceived and born as an infant, in body and soul. 4 The Saviour's suffering is equivalent to his adopting the body and the soul. The Gnostic author seems to dispute or at least refer to the view that the Saviour accepted death in the salvific sense. The Saviour is freely suffering with those (συµπάϑεια) who were compulsorily (not voluntarily) subjected to suffering when they became flesh and soul, i.e. when they were created as mortals. The identification of the incarnation and suffering of the Saviour, i.e. the indication of the final consequences of the incarnation, referred to the traditional ecclesiastical teaching 5 . The connection with the Gnostic theology is indicated by the expression about the "invisible" man whom became the Saviour and who taught his chosen ones about himself in an "invisible" way. 6 To find the coherence between these, it is necessary to discover the link between the expressions "to become flesh" and simultaneously be "invisible" and to teach in an "invisible" manner. Perhaps this should be understood in such a way that, while being flesh, he concealed his PAX, 1988), 113-114. 6 It lies in the nature of the one who instructs, and of those who are instructed. The Logos placed in the spiritual part of men the ability to accept revelation. See Einar THOMASSEN, Le Traité, 423 cf. TractTrip, 101, [16] [17] [18] [19] [20] [21] [22] [23] [24] [25] [26] [27] [28] 102, 32; 104, [33] [34] and IRENAEUS, AH (= Adversus Haereses), I, 5, 6. 51 spiritual nature, but taught about his true invisible existence in a manner appropriate to it, i.e. in a spiritual way, without words pertaining to senses or observable actions. How did the Gnostic author understand that the Saviour appeared in the mortal body ("accepted their death"), took upon himself the "humiliation" of the created beings, and at the same time taught in an invisible way about his invisible being, his divine pre-existence? This view of the Gnostic Christians can also be linked to the ecclesiastical teaching.
It seems that we must look for the differences between Gnostic science and ecclesiastical teaching elsewhere. According to Tractatus Tripartitus, the prophets heralded the coming of the Saviour in different ways and with a varying degree of details they pointed to different sources of prophetic inspiration:
Sometimes the prophets speak about it as if it will be. Sometimes (it is) as if the Savior speaks from their mouths, saying that the Savior will come and show favor to those who have not known him. They have not all joined with one another in confessing anything, but each one, on the basis of the thing from which he received power to speak about him, and on the basis of the place which he saw, thinks that it is from it that he will be begotten 7 , and that he will come from that place. Not one of them knew whence he would come nor by whom he would be begotten, but he alone is the one of whom it is worthy to speak, the one who will be begotten and will suffer. 8
The prophets did not know the origin of the Saviour, but agreed that he would be born in the flesh and that he would suffer. The prophets did not know his pre-existence: "Concerning that which he previously was and that which he is eternally-an unbegotten, impassible one from the Logos, who came into being in flesh-he did not come into their thought." 9 Although the prophets foretold the suffering of the Logos, they did not know the Logos as a being pre-existing in God, as being unborn and incapable of suffering. The prophets foretold his coming in the flesh, his suffering and death, but they did not know what the invisible Logos was to reveal in an "invisible" manner, i.e. the mysteries of his being, that he was "unbegotten" and "unable to suffer." For the Saviour, "Among all the others who shared in them, and those who fell and received the light, he came into being exalted, because he 7 According to Einar THOMASSEN, Le Traité, 420, the prophets were inspired by the powers of the spiritual hierarchy, according to the place of origin of the given inspiration in the hierarchical system. 8 TractTrip, 113, [15] [16] [17] [18] [19] [20] [21] [22] [23] [24] [25] [26] [27] [28] [29] [30] [31] [32] [33] cf. Biblioteka, 122. 9 TractTrip, 113, 1; cf. Biblioteka, 122. had let himself be conceived without sin, stain and defilement. He was begotten in life, being in life." 10 The Saviour received flesh and soul, caused his own conception, being himself "without sin" and "without defilement," and thus manifested himself as "exalted" in the sense of being part of God.
He appeared "to those who fell" as light. Upon manifesting himself as the exalted and the light, the Saviour made them capable of accepting the light or, more accurately, revealed their hidden capacity to accept salvific teaching. For his mission, i.e. the salvation of those who accept his teachings, he was equipped with adequate means. The Father commanded (him) to reveal the salvation and that through him (i.e. the Logos) the promise would be fulfilled and (therefore the Saviour) was endowed with all the instruments for the descent into this life, for he descended with their help. 11 The Prophets foretold him: "And this is the account which they received an impulse to give concerning his flesh which was to appear. They say that it is a production from all of them, 12 but that before all things it is from the spiritual Logos, who is the cause of the things which have come into being, from whom the Savior received his flesh." 13 The "spiritual Logos" created the flesh of the Saviour. The Logos, which in Tractatus Tripartitus appears as creative Wisdom (this is Sophia in other Valentinian treatises), gave the Saviour a body in the area of his action, i.e. in the created world. It follows that in his essence, the Saviour came from a higher region, from the zone of God, where he was called Name, or Son. 14 The prophets did not have this knowledge that the Saviour is the Son of God; they foretold his coming only in the flesh. The Gnostic teachings on the view that the prophets foretold the acceptance of the body by the Saviour that comes from the spiritual Logos are also confirmed by the statements of other Valentinians.
First of all, the "Saviour" clothed upon himself the seed of the "One who gave birth," without being a part of it; He had it in his power. This seed was gradually shaped by gnosis. Having reached the Place, Jesus found Christ, who had been preached before as the one who would be the cover "for the Saviour," whom the Prophets of the Law heralded as the "image" of the Saviour. But even this mental Christ, whom the "Saviour" put on, was invisible; and this was necessary for Him when he came into the world to live here, to be seen here and to carry a sensing body. The body was therefore woven for him from an invisible mental substance; the body descended into this sensory world owing to the power of divine preparation. 15
The Gnostic author of this statement speaks of the Saviour's mental body, while Tractatus Tripartitus indicates that the Saviour's body was spiritual. 16 According to the Valentinians, the Saviour had some kind of mental or spiritual body, which allowed Him to operate in the sensory world. He therefore had two "natures": divine (the Son of God) and human (the "flesh").
The suffering and death of the Saviour in the world of "body and soul" in the Gnostic sense is a reflection of "suffering" in the spiritual world, in the divine Totality. The idea of the suffering of the Logos is related to the Son's going beyond the limit of the divine Totality (πλέρωµα). 17 The Son, going beyond the Totality, enables the aeons (beings of God's Totality) to know the Father. The desire to know the Father (i.e. God) is also connected with suffering. The Son, as the divine Logos, suffers with the aeons seeking God, and by sharing this "suffering," he leads the aeons to union with God. The Son also suffers in case of the fall of one of the aeons who has gone beyond the Totality. In Tractatus Tripartitus the fall of this eon was described as the fall of Wisdom (Sophia), 18 Katolickiej, 1984), 83-89. 19 The treatise assigns to the Logos many different functions. They are not always decipherable in the intricate text of Tractatus Tripartitus. The link between the Logos and the creation of a visible world, i.e. the Gnostic idea of collapse, seems to be clear. The fallen Logos needed salvation, or return to the divine Totality. To this end, God sends the "Son," who becomes part of the "converted" Logos, but also receives the name of the Logos.
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helped it return to God through the union with him. According to the Christian Gnostics, the suffering of the Son/Logos occurs both beyond and within the Totality itself. Beyond the Totality-at the level of effects, i.e. by the mere existence as body and soul; within the Totality-at the level of seeking knowledge of God, or in the dispersion of the aeons that seek unity in God. The suffering of the Logos in its pre-existence (the aeons seeking the Father in the divine Totality and the fall of the aeon of the "Logos" beyond the Totality) is an announcement or an image of what is happening in the created world, i.e. in the sphere of "body" and "soul."
The incarnation of the Son-Logos is manifested most clearly through his participation in suffering (of the body and soul). According to Tractatus Tripartitus, with the Saviour "fight the archons, the rulers of the world, who did not know that the Son of God is the master of everything and saviour, and did not turn away from their inclination to anger and doing evil deeds." 21 And even more (for) wickedness in doing to the Lord things which were not fitting, which the powers of the left 22 did to him, even including his death. They persevered saying, "We shall become rulers of the universe, if the one who has been proclaimed king of the universe is slain," 23 (they said this) when they labored to do this, namely the men and angels who are not from the good disposition of the right ones but from the mixture. 24 In Tractatus Tripartitus we find clear allusions to the ecclesiastical profession of faith about Jesus Christ, featuring ecclesiastical concepts connected with the theology of incarnation.
They abandoned their gods whom they had previously worshipped, and the lords who are in heaven and on earth. Before he had taken them up, and while he was still a child, they testified that he had already begun to preach. And when he was in the tomb as a dead man the angels thought that he was alive, receiving life from the one who had died. 25 20 "For he revealed himself to him within him, since he is with him, is a fellow sufferer with him, gives him rest little by little, makes him grow, lifts him up, gives himself to him completely for enjoyment from a vision" (TractTrip, 90, (4) (5) (6) (7) (8) (9) (10) (11) cf. Biblioteka, 108) . The idea of the fall of the Logos in Tractatus Tripartitus corresponds to the idea of the fall of Sophia in other Valentinian writings. 21 TractTrip, 120, 4; cf. Biblioteka, 126. 22 These were the terms used by the Valentinians for "sense-driven" people who rejected the Saviour's call for conversion. 23 TractTrip, 121, [12] [13] [14] [15] [16] [17] 122, 5 f.; cf. Biblioteka, 126. 25 TractTrip, 133, 2; cf. Biblioteka, 133 It seems that this refers to the Christians belonging to the Church, who have borne witness to the Saviour's teaching, death and ascension. The Saviour is someone who died, gave life to angels. The term "angels" may refer to both the Christians in the Church and the angels in the divine Totality. Salvation, similarly to the "suffering" of the Saviour, takes place on the level of the divine Totality.
Not only do humans need redemption, but also the angels, too, need redemption, along with the image and the rest of the Pleromas of the aeons and the wondrous powers of illumination. So that we might not be in doubt in regard to the others, even the Son himself, who has the position of redeemer of the Totality, needed redemption as well -he who had become man -since he gave himself for each thing which we need, we in the flesh, who are his Church. Now, when he first received redemption from the word which had descended upon him, all the rest received redemption from him, namely those who had taken him to themselves. 26 The statements by the Gnostic author of Tractatus Tripartitus allow us to look for an allusion to the ecclesiastical confession, but at the same time, they reveal certain specificity of the Valentinian theology of incarnation. If redemption (Coptic cwte 'redemption' corresponds to cwtyr and refcwte 'saviour, redeemer') extends to all beings: angels, aeons and men, which can be an elaboration of the ecclesiastical thought of "universal salvation," the mention that even the Son, who is established as a model for the redemption of the Totality, [requires] the redemption, appears as specifically Gnostic. This thought reminds us of the old hypothesis in the study of Gnosticism, the idea of salvator salvandus/ salvatus. 27 The solution to this paradoxical mystery seems to lie in the specific Gnostic concept of the Saviour's "body." The body are those who accepted the Saviour: "we who are in the flesh, we who are His Church." It is the Church-body of Christ, which exists in the pre-existence, as the Church united with him in the divine Totality, and the Church-body in the world, in which the Saviour proclaims salvation, i.e. the people who received him (as "pneumatics" or "psychics") and thus form his body. 28 Salvation means union, entering into the "body" of the Saviour. The The popular version of Gnostic Christology in textbooks presents it as a Docetic Christology. The new texts by Christian Gnostics, uncovered in Nag Hammadi, prove that Gnostic Christology was first and foremost the Christology of the Church. It seems thus that Adolf Harnack's term "the doctrine of two natures" describing the Gnostic approach is correct. The article quotes examples of Gnostic utterances from Tractatus Tripartitus of Nag Hammadi Codex I. Gnostic theology was close to Logos-centred Christology. The Gnostic statements also contain many other references to ecclesiastical theology. The author of Tractatus Tripartitus was clearly influenced by Church theology, but some ideas were later abandoned by the official doctrine of the Church.
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